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Al the outset e me convey my he
authoritics of (he Indian Sacicty for Buddhist
authoritics of Sanchi University for Indic
nominating me the General Presideny ol 25t
$oci<:1y and for giving me an opportunity 1o he g part ol thig very
'mportant event. On hjs occasion, | feel pride in | remembering my
carlier association with ISBS as the Vice Chancellor of Central Sanskrit
University which was called the Rashtriya Sanskrit Sansthan carlicr, |
know how Professor Vaidyanath Labh, Professor Satya Prakash M ishra
and Professor Prof, Saswati Mutsuddy with other office bearers of the
Society have been working ¢
in the field of languages like Pali, Sanskrit, Sinhale
Korean, Japancse, Chinese, Tibetan, cte. with » |
under the acgis of this prestigious organization,

Bhagavan Buddha has been and is, not only the Light ol Asia,
he has been and is, actually the ‘light of the wor]d.’ The whole world
has been profoundly influenced by his message of non-violence and
compassion. It is truc that the ideas of non-violence and compassion
were present in carlier traditions and various systems of Indian
Philosophy also. By Buddha displayed their applicability and
practicability in actual life to inculcate spirituality, BUDDhism became

& world Religion, because the world needed Buddha's
present world ridden with g plethora of problems and conflicts created
by the onslaught of technology and artificial intelligence, Buddha's
message comes as a reljef and release {rom tensions 1o once again
inculcate the experience of spirituality.

['hope you all agree with me that the problems of the present
day world can be solved by understanding and following the Universal
message ol Bhagivn Buddha, The caturdharmoddana or (he
cardinal principles of Bauddha Darsana form of corc of the te
Buddha. Thesc Principles are -
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1. Sarvesam samskarandm anityara (All composcd things arc
impermanence) .

2. sarvesam sasravandam dhermaénam dullkhara (All
contaminated things arc miscry)

3. Sarvesam dharméanéam anditmata (All existing things arc
void of soul)

4. Nirvanasya santata (Picce lies in Nirvana)

These four principles or views are repeatedly mentioned in
Tripitaka texts. They are also known as ‘Buddhavacanas’ or sayings of
Buddha. A number of different terms for these four principles arc
employed by later commentators £nd Buddhist philosophers for these
caturdharmoddanas such as Carturdharmasiitras, caturdharme-
mudras, charurdhammsamuuccaya cle.
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These four principles resulted from the search of "t'ruth, and
they changed the entire conceplol causality. This ConceptofI'ransitory
nature of things Icads to the idea of inter-dependent origination, which
is the core of Buddhist philosophy. We can understand this idea of
interdependent origination or pratityasamuipada correctly if we can
understand the nature of transitoriness of all phenomenon. [f we
understand the theory of inter-dependent origination corrcctly, we can
understand that there is no I or independence individual sclf. Belicf in
an independent individual sclf leads us to attachment for it, it becomes
the cause of misery. We believe that there is an inner self who is the
User, consumer, that also is considered to be permanent. ‘These two
misconceptions genecrate desire —the frsna; - and this Irsnd is the root
causc of all misery. In this way these for cardinal principles become

very important. Teaching of four noble truths also wheels around these
four cardinal principles. The concepts of $ila, samadhi and prajfid arc
also about the four cardinal principals. The entirc teaching of Buddha —
the Buddhavacanas - they are all originating from these four T!inal
principles.
The Cause of production is the cause of decay — this is the
idea underlying the theory of Inter-dependent origination, This s a
revolutionary idca which frees us from the bondage. By a clear
understanding of this idea we reach from the time to timelessness,
Samdhong Rinpoche gives an casy example 1o explain the whole
complexity of the concept of prafityasamutpéada or inter-dependent
origination. A month in Chistian Calender whether it is of thirty days
or thirty-one days, begins with the first day. The first day is the cause
9f the beginning of the month, It is also the cause its decay, because jt
reduces the month by one day. ﬁé'*:%’éinning and the end are ~

of causality. This leads to the philosophy of Sﬁnyav&da.
The second catdinal principle is duhkha or misery. The cause

they go into more pain and more unhappiness. The end of pleasure is
pain.  All miscries  gre causality-created ang intcrdcpcndcnlly
originated. Thercfore it i possible to eradicate them. .

3,

understand the significance of the truth which he had discovered for
himself. Finally when he made a decision in favoyr of sharing his
insights he had alrcady developed a method for entering into dialogue
with his disciples. -

Buddha taught his disciples in accordance  with their
intellectual capacity, aptitude and orientation. tHe did not maintain g
consistent level in hig teachings. He candidly accepted (he existence off
inconstancy in hig leaching and guided how to differentiate the



wilvitcrtha and m{\w'rfh(.-\('-r his teaching,. In Sandhinirmocanasiitre he
tells how 1o differentine the nihitartha and neyearthe,!

Budddha’'s dialecticnl method of discourse

Buddha  developed g unique  method — of resolving
contradictions. It scems that he was often criticized for aceepting
opposite stand-points. [1e himsell is reported to have remarked that he
has propounded the doctrines which are ekansikas (one-sided) and alse
the doctrines which are  anckamsikey (many-sided). B.K. Matilal
(1981:6) says that *the word anekanisika was probably another name
for ‘anckanta’ and Buddha’s method or anckansika ‘could be taken 1o
be a precursor of the Jaina anekanta doctrine.

In Majjhimanikaya (sutta 99) Budddha proclaimed that he is
not ekantavadin, he is a vibhajyavadin. Through vibhajyavada, Buddha
presented his own analytical method. Vibhaquvﬁda consisted of
division, classification, qualified negations or qualified affirmation.
The analysis is to be made by the way of questioning each part of a
theory to be discussed, with the acceptance or rcjcctibqof cach one on
a fair ground. Vasubandhu defines a vibhajyavadin in the following
terms —*Those who say that everything cxists — past, present and future
T are sarvastivadins. Vibhajyavadins on the other hand say that only
certain things exist, viz. — the present karma as well as the past karma
which has not fructified — they exist. The future karma as well as the
past karma which has alrcady fructified docs not exist, !

By his analytical method, Buddha classified all the
philosophical questions into four categorics - ekarisa-
(answerable  in affirmative or negative terms), vibhajvavéidena
vyakaraniya _(gnswcrabl_e.é,_by \c_livi_siiepn_i" nd analysis), Pratiprasnena
vvakaraniya (answerable by putting counter questions) and sthéapanive
(to be answered by silence or 10 be set aside). This was in accordance
with his philosophy of avoiding extremes — the madhyama pratipat (the

- middle path), There can be two aspects emerging out of any theory®ingd
they may form Iwo extremes. Avoidance of these two extremes s
madhyamé pratipat. Buddha followed the middle path by rejecting the
IWo extremes, In the theory of anekanig also, middle path is accepted
albeit with aceeptance of the two CXtremes as we]]. Matilal (198 - 18)
explains Buddha’s Way as ‘exclusive midd]e’ and the anekeany theory
as ‘inclusive middle.’ ’ )

Accepting the view of" Dalsukhabhai Malv
practice of vibhajyavada in \ater sra
the theory of anekanta, Matila| (1981:4) further suggests that the mory|
doctrine of ahirsg (non-violcncc) was ‘partly responsible for (he
development of the anckana attitude in Jain philosophy.,” T'he practice
of vibhajvavida adopted by Buddha provideq the frame work for
anekdnta -- *the theory nl'nomonc-sidcdncss" or *the theory of many-
sidedness of reality”, ’ ‘

The way Buddha applied the technique ofvibhajyavid in his
discourse led 10 the development of anckantavidea, |l not only
presented an aliernative world-view, he also encouraged arguments un;l
discussions, Before his enlightenment e had met a number of

vvakaraniva

ania that the
manic traditions culminated into

) Abht’dharmakaiabhdsya, chapter v, p. 805



philosophers and thinkers of his times. is quest for cn.ligincnmcnl I’ms
been termed arivaparivesana (The Noble Quest) in Pali canons, During
his restless wun‘dcring and search for knowledge, he met Alira Kilima
and Uddaka Ramaputta.? Safijaya Katydyana, Purina Kasyapa, Makkali
Gosila and Ajita Kesakambalin - these were Buddha's contemporarics.
These philosophers have been raising questions on prevailing norms,
Buddha rejected their views. He also launched a crusade against the
hypocrisy of the pricstly class. Pratap Chandra says - “There is little
doubt that Buddha treated, the priestly class with a contempt and
rejected their claims of supremacy with disdain. They arc always treated
as idcal gossipers with no worthwhile contribution to make to general
religious debate.’

Asvaghosa narrates Siddhartha’s visit to the ci ty of Magadha
and his discussion with the King Bimbisara there. The king tried to
convince the prince that life lies in fulfillment of three aspirations —
dharma, artha and kdma; and it is sinful to shun any one of thesec.
Siddhartha firmly stood against this synthetic view oflifc.\th replied
to the king that fear from death is not obliterated even by practicing so-
called balanced life, all the three clements of trivarga are momentary.’

Rather than launching a movement for protest, Buddha kept
open all the doors for debate and discussion. It was because of the
dialogic naturc of his discourses, the correspondences between Vedic
philosophies and Buddhism were accepted and Buddha was accepted

and vada in the sensc of a controversy. The debating skills of the monkg

li kcle Vasettha and Bharadvaja are described in the Pitakas or Buddhist

ais also descgibed.” The genre

of dhammakarhg (discussion of dhamma) was cultivated and practiced

with advent of Buddha, T
also cvolved with

b’ . = , . - )
/{ udhammea | ifaka which Composed arund 255 BC mentions anuyvoga

(inquiry), Udaharapg (illustration), perinma (proposition) upanayvang

(application of reason), nigoamq (conclusion) and nigeaha (capture
defeat) as various techniques of katha’ | | e
# 3
Buddhist Cuunciis, dch:m;s and splig
——————
?Pande G.c.: Studies in
: Buddhacarita, cato x
* Solomon, £.A.:11976:30-31
* Solomon £.A:1976:34



Buddha could instill the essence of vada-tradition in the
dialogues and discussions he cngu%;cd in \iwth his fnl'[f)\tvcrﬁ. Mu‘:r his
final departure. his [ollowers continued his fc‘gncy, !Ins necessitated
vidas. DifTerences with regard to inlcrprf:lulmn_s‘ of Ihuld‘h:wn'c.nnas
surfaced. This led to calling a number of sangitis (c:ouncals),. !hcsc
councils provided platforms for debates and they also caused split in the
s Raising doubts and questioning m us% have bccp a prac'licc in
the order founded by Buddha. The repercussions of this p'rachcc arc
reflected in Kathavarru. Sometimes such doubts and qx'scsuom-could
also cause a split in the order. One Mahadcva as rcfcrr(.:d in Kafhavc.:/m,
had questioned the very authenticity ofthe arh.ar, allcg'mg that the m.h;:r
might be sexually tempted, might have a residue of ignorance, mig t
have doubts himself, or may depend upon others for his own

enlightenment.® o
Buddha had a premonition of this situation h:)\d had

forewarned his disciples of the possibilities of split. The split canr.tot be
caused by reasons cxternal. Monk Nagasena in Milindapanho rightly
said —“The house-holders do not break the order, nor a nun, nor a newly
initiated nun under probation, nor a novice (samanera). It is the
ordained monk, belonging to the same communion, to the same parish,
living within the same boundary, who can brcak the order.”” In response
to a question by Upali in the Cullavagga of Vinayapitaka (chapter VII)
he enumerates 18 possible causes for the split of the sasigha. There can
~ be a split if the followers of the sangha start explaning non-dhamma as
dhamma, non-obedience as obedience, attributing things to Tathagata
ch he did not say, attributing practices to him which he did not
practice, altributing ftenets to him which he did not propound,
explaining no-offence as offence, slight offence as scrious olfence, a
curable offence as incu'rablc, a bad offence as a good offence; as well
fas the vise-versas of these nine explainations. These causes arc enlisted
inthe chapter on the split of sangha (sanghabhedasutta) of

Anguttaranikaya (5.93) in a more compact way, reducing the number
to ten. : '

]wnhm. the order and the split. The former is called sanghardji, and the
atter isdalrcady described as sanghabheda. The sanghabheda will be
Zlijsppc:sc to have occurred if the total number of the monks raising
. i b B <
cak;:; ;nc{;ccc:::'s hmnc. I'he canons also describe (he situations of

*da which were already occurring i i T .
y , curring imthe sanigha, The causes of

’-_-‘—__—————-—__‘-___-_- :
[ Tl
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split rcs{c:l cither on doctrinal differences or adoption of different
practices.
Buddha is reported (o have propagated nairatmya (the theory
oul), but cven amongst his followers there were reputed
who believed in the existence ol a soul.

of no §
alasoka (395-367 BC). The

philosophers like Sthavira Vatsa

Gthavira Vatsa was 4 contemporary ol K
followers of Sthavira Vatsa had formed their own school and were
known as the Vatsiputriyas or Sammatiyas during the rule of Nanda, the

grandson of Kalasoka. There arc records to prove that this school

continued to exist during the 3%-4" centurics and became influential

during the reign of the King Harsa (606-47 AD). Harsa’s sister, Rajyasri
was a sammatiya. '

After Buddha, a number of councils were held to systematizc

his ideas and precepts. These councils fall in two categorics - the

The solc purpose of the former had

canonical and the non-canonical.

been to compile and systematize the buddhavacanas. The first cgl.:?cﬂ

was held in the year of Buddha’s death itself in 483 BCE. King
te. Five hundred monks werc

Bimbisara sponsored it by donating a si
cdings. Upali, onc of the dircct

selected to participate in the procc
disciples of Buddha recited the Vinaya LcXis comprised of the
disciplinary rules for monks, and Ananda recounted Buddha’s
discourses which were then culled as the Sutapitaka.

the final

One hundred years after Buddha’s mahaparinirvana-
uncil was held at Vaigali. Seven hundred monks

departure, the second co
_arE_ said to have attended this council to debate on the issucs related to
Jindiscipline in the sangha. A ‘concord v -cstablished. A non-
nical ¢ cil after | 7 years 0 arinirvana was held in
taliputra, 1 King Mahapadma Nanda was ré'qucslcd to mediate in
a dispute betwcen rival groups of monks. This council initiated
Buddhism as a sectarian movement. 'l‘hc'ﬁrst division in Buddhist
s.ar‘fgha occurred in this.council. The monks of Vaisali vchemently
d;.sagrc'cd with regard to the status of the sthaviras (clders), and
; E:;::;allr;ﬁoggmoft.h;;?rnsg;v:n\r;ch.is;hawras (the elders); they formed a
A group can to be known as the

Mahdsangha (the great community) and its members were calléd the

mahasanghikas.
The third canonical council was convened by King Asoka

s:a.llrloz:\cji 2d50 BC ‘al Pﬁ‘alipu?ra. Moggaliputia Tissa alias, Upagupta
o p :c over u‘s ‘procecdmgs. Around onc thousand monks arc
r.ialorcljc 1o hav_c joined this council. Lively debates between the
cc; c1lo' o:lc Il?e.mvudms and orthodox/ heterodox sects concerning various
octrinal points were held in this council.
uncil. Thesc dcbates h
‘ " . ave been
ﬁcglc:r:;:skoan;thavaI‘lhu (points of debate) a Pali text, which forms the
(;Jn the Ftbh.rdhamc‘nnpi;aka under the Theraviada lraciilior;
. inc? Son éhc carliest councils rclated to Theravada :ms
Mahﬁ\’i.héra o?Anur;:;f:]cn King Vauagmant’s rule was restored at tI:c
uram, the capital city of Sri

pen ‘. : y of Sri Lanka, to r >
igious unrest in Buddhist community. The compilation of Trr‘p(:lscollw
{akety

8 .
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. : e 18 Ner ¢ 10N was “'llhalcd
the guddhist scriptures as per th

in this council.

Another i

of Gandhar
k. Vasumitra, onc of

mportant council was _.azed by Kaniska in the
a around 100 AD at the instance of Parsva - a
‘ he foremost philosophers of

The council was attended by 499 monks. and

and scholar of Buddhism actively

; i : itra

articipated in it. It is also said that under the guidance ofV\{‘:tzndnd
. H i o7 - ’1 A

Eommcnlarics in Sanskrit on al] the three pn_ak.as Su!m,smron /) and

Abhidhamma WCIC prcparcd in this couTcH. Com;)f; on o

commentary Mahavibhasa on vaﬁnapms!lmna ol Abhidhar " asz.l

in thi o e Mahavibhasa was later on accep

taken up in this council. The ; : -

slandardp text on Abhidharma. Abhidharmakosa of Vasubadhu is onc

i i the
the most important texts 1n Buddhi

country
Sawﬁstivﬁdm mon

Buddhism presided. .
Agvaghosa a greal Sanskrit poct

st literature. It is based on,\

‘ Mahavibhasa. ‘ _
! The methodology for discussions and dialogues as envisaged
: de his followers for several

i inspi d gui
by Buddha continued to inspire and gu e
centuries and it also cast an everlasting impact on India’s intellectual

traditions.
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The Universal Message of Gautama Buddha and His Dialectic Method
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